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INTRODUCTON

In Wikipedia the word ‘Sabda’ has been discussed under
‘shabda’ as ‘sabda’ is the Sanskrit word for "speech
sound". In Sanskrit grammar, the term refers to an
utterance in the sense of linguistic performance. “It is
further described that “shabda is a Sanskrit word that was
first used as a religio-philosophic term in the context

of Hinduism. It refers to the verbal testimony (of revealed
scriptures - shruti) that is indispensable to gain knowledge
of the ultimate reality, brahman”. [1]

Dr Jagadanand Das, my French neighbour, in Laval,
Quebec, Canada, who lives in India, is expert in Vedanta.

According to his view Gurmukhi basic word sabd (HEE) is

spelled in Devanagari script as ws& (sabd) but spelled as

sabda in the classical scholarly transliteration system. He
also agrees that sabd has many different meanings in
Vedanta from one Holy Scripture to that of others.
(Personal Communication.)

Prof Muthu Mohan, Center for Sri Guru Granth Sahib
Studies, Guru Nanak Dev University,

Amritsar spells HE< as sabad.
(personal Communication.)
In the Aad Guru Granth Sahib (AGGS),

published by the Shiromani Gurdwara
Parbandhak Committee (SGPC),

Anmritsar, the basic word, HEC
(sabd), is found with many spellings,
e.g. Hefe, HE<C,
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Two words, ‘sabd’ and ‘guru’ and their com-
bination as ‘sabd guru’ have been extensive-
ly used in the Aad Guru Granth Sahib
(AGGS). It is usually understood that the
word ‘sabd’ is derived from Sanskrit and is
spelled as ‘sabda’ in English, however, in
this paper it will be spelled as ‘sabd’. In Hin-
duism every person or spiritual leader must
have a Guru. For example, in the Bhagavad
Gita, Arjun, a Kshatriya prince, accepts
Krishna as his Guru on the battlefield. The
Siddhas had Gurakh Nath as their Guru and
Bhagat Kabir had Ramanand as his Guru.
Many Hindu families have their own personal
Gurus. In the same sense, the Siddhas want-
ed to know the Guru of Nanak during a dis-
course (Siddh Gost) between Nanak and Sid-
dhas. Nanak replied that his ‘guru’ is

‘sabd’ (sabda). This paper will discuss the in-
trinsic meanings of ‘guru’ and ‘sabd’ (sabda):
what is that ‘sabd, which is the ‘guru’ of Na-
nak, and how did ‘sabd’ become ‘sabd guru’
and how did ‘sabd guru’ become ‘granth
guru’. This paper will also discuss implica-
tions of accepting the ‘granth’ as the ‘guru’
instead of ‘sabd, as the ‘gquru’?

AES, AES, FAET, AST keeping

in view the grammar and poetic
form of the sentence/verse. [2] The
irony is that Sikh theologians,
writers, kathakaars (those who teach
Sikhism through stories) and
Kirtanias (hymn singers) pronounce
it as shabad instead of sabd.

The word, ‘sabd’, is very closely
connected with another word,
‘guru’, in gurbani incorporated in

the AGGS. Most of the time both the
words occur together as ‘sabd guru’
or ‘gursabd’. Therefore, to
understand gurbani in its real
perspective it is necessary to
understand the intrinsic meanings of
‘sabd’, ‘guru’ and ‘sabd guru’.

SABD

Jodh Singh ([3] p 64) says that
“sabad has been accepted as Guru”
based on the Siddh Gost of Guru
Nanak. He further says that “This
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conception of Shabada as God and
Guru by Guru Nanak is consistent
also with the Indian religious
tradition, in which Shabda-brahman
principle has been widely
accepted.” (Note: The original
spellings of ‘Sabd’ used by Jodh
Singh have been kept intact.
Similarly, the different spellings of
‘sabd’ used by different authors have
been kept intact.)

Jodh Singh [3], Manmohan Singh [4]
and some other authors follow
Faridkote Vala Teeka and interpret

‘HEC’ (sabd) as ‘God’ under the

influence of Indian religious tradition.
On the other hand Prof Sahib Singh

[5] took courage to reject “HEE as

‘God’ instead transliterated “HEE’ as

‘sabd’ in his Punjabi translation and
Manmohan Singh also transliterated

‘HET’ as ‘sabd’ in his English
translation. Moreover, whenever the
word “HEE’ (sabd) appears in

Gurbani most of the time it is just
transliterated as ‘sabd’ by many
authors. The irony is that neither Prof
Sahib Singh nor any other author has
ever tried to explain what this

‘HEC’ (sabd) means.

McLeod [6], a Christian Missionary
and a Historian, had discussed ‘sabd’
in much details than any Sikh
theologian or Sikh scholar. He also
spelled ‘sabd’ as ‘shabad’ as is being
spelled by many Sikh theologians and
pronounced by kirtanias (hymn
singers) and kathakaars (those who
teach Sikhism through stories). He
interpreted ‘sabd’ as sound, voice or
tone, word, utterance, speech but in
gurbani it means ‘hymn’ or ‘sacred
word’ revealed by Guru.

He has further added that according to
Nyaya and Vaisesika systems, ‘sabda’
means ‘knowledge’ but according
Yaska, Panini and Katyayana ‘sabda’
is unite of language or speech. On the

other hand, °‘sabda’ in Maitri
Upanishad occurs in two types:
‘sabd  Brahman’ and  ‘asabd
Brahman’ meanings with sound and
without sound Brahman,
respectively. But according to
Tantric system ‘sabd’ stands for
‘power’ (Shakti).

Analysis of gurbani by McLeod [6]
indicates that for Guru Nanak and
his successor Gurus ‘sabd’ means
the ‘Word of Divine revelation’.
Moreover, interpretation of most of
the quotes from gurbani used to
explain different meanings of ‘sabd’
is almost very much comparable to
many of the Sikh theologians. I will
try to find out the meanings of ‘guru’
and ‘sabd ’from gurbani as close to
reality as possible.

GURU

Guru in Hinduism
The word Guru is mentioned in
Vedas as follows [7].

TR ETEHR:
AT, FUSEEA oI |
IR IR

JIeEll

The syllable gu means darkness, the
syllable ru, he who dispels darkness,
because of the power to dispel
darkness, the guru is thus named.

— Advayataraka Upanishad, Verse
16.

Etymologically the term "guru" is
based on the syllables gu ()

and ru (%), which stand for

“darkness” and "light that dispels it",
respectively as described in
Advayataraka Upanishad, Verse

16 . The ‘guru’ is seen as the one
who ‘dispels the darkness of
ignorance’. Chandogya Upanishad
in chapter 4.4 says that it is only
through ‘guru’ that one attains the
knowledge that matters, the insights
that lead to Self-knowledge. The

Katha Upanishad in verse 1.2.8
declares the ‘guru’ as indispensable to
the acquisition of knowledge.

Information in Vedas and Upanishads
indicates that a person must have a
Guru to attain knowledge. The
importance of finding a guru, who can
impart transcendental knowledge
(vidya), is emphasized in Hinduism.
One of the main Hindu texts,

the Bhagavad Gita, is a dialogue
between God in the form

of Krishna and his friend Arjun,

a Kshatriya prince, who accepts
Krishna as his guru on the battlefield.
Krishna advised Arjun about finding a
“guru’:

“Acquire the transcendental
knowledge from a Self-realized
master by humble reverence, by
sincere inquiry, and by service. The
wise ones who have realized the Truth
will impart the Knowledge to you.”

- Bhagavad Gita, c4 s34 [7]

Therefore, in Hinduism every person
or spiritual leader must have a Guru.
For example, Arjun had Krishna as
his Guru, Siddhas had Gurakh Nath as
their Guru and Bhagat Kabir had
Ramananda as his Guru. Similarly,
many Hindu families have their own
personal Gurus. Now the Sikhs are
not lagging behind to have various
persons, Sants or Babas, as their
Gurus. They celebrate their
anniversaries in Gurdwaras with great
pump and show all over the world
where the Sikhs reside.

Guru in Buddhism [7]

In the Tibetan tradition, the ‘guru’ is
seen as the Buddha, the very root of
spiritual realization and the basis of
the path. In Tibetan texts, great
emphasis is placed upon praising the
virtues of the guru. Blessed by the
guru, whom the disciple regards as a
‘Bodhisattva’ or the embodiment of
‘Buddha’, the disciple can continue
on the way to experiencing the true
nature of reality.
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Guru in Sikhism

In general, ‘guru’ is a teacher/leader.
Traditionally, the spiritual authority in
Sikhism has always been on the word,
sabd, of Sikh Gurus and which has
been preserved in the AGGS.
However, all the ten Sikh religious
teachers/leaders are also called the
‘Guru’. Moreover, the AGGS was
also declared as the ‘Guru’ of the
Sikhs by the Tenth Guru, Gobind
Singh, in 1708. Consequently, there
are 11 Gurus for the Sikhs.

But Guru Gobind Singh says in
Chaupai that his Guru is God [8],
who created Brahma, Vishnu, Shiva
and created the world and everything
and is One and Only. However, there
1s a controversy whether this Chupai
was composed by Guru Gobind
Singh?

G e FIHT Y O 1 S U

faeg w=e3am

Kaal Paaei Barahamaa Bapu Dharaa I
Kaal Paaei Shivajoo Avataraa I

In due time Brahma appeared in
physical form; in due time Shiva
incarnated,

% Ufe 9fg fams ydrar | 7SS
IS I T IHHET 13T

Kaal Paaei Kari Bishana Parakaashaa
Il Sakala Kaal Kaa Keeyaa

Tamaashaa 1383\

In due time Vishnu manifested
himself; all this is the play of the
Temporal Lord. 383.

AS6 3% At fie et 1 S I+
SIHT F HW

Javana Kaal Jogee Shiva Keeyo I
Beda Raaja Barahamaa Joo Theeyo Il

The Temporal Lord, who created
Shiva, the Yogi; who created Brahma,
the Master of the Vedas;

126 I8 A 8d AT || SHAAT 9
3T IHIT 13TYI

Javana Kaal Sabha LLoka Savaara Il

Namashakaar Hai Taahi Hamaara

1384

The Temporal Lord who fashioned
the entire world; I salute the same
Lord. 384.

He6 % A9 H13 96 1| 8% ©F
Hes SurAm
Javana Kaal Sabha Jagata Banaayo I

Deva Dait Jachchhana Aupajaayo I

The Temporal Lord, who created the
whole world; who created gods,
demons and yakshas,

wife wif3 8 weEsTTT i1 HE I
AHISWg IHIT 13ty

Aadi Aanti Eekai Avataara | Soeala

Guroo Samajhiyahu Hamaara 1385
He is the only one from the
beginning to the end; I consider
Him only my Guru. 385.

On the other hand Bhai Kahn Singh
[9, 10] defines ‘guru’ as follows:
The word ‘guru’ (spelled differently

in Gurmukhi — 919, I1d. 919, I1f9)

dld,
comes from Sanskrit word ‘gri’,
which means to engulf, to make
understand, the one which removes
ignorance.

(F. o 31g. Hawr. fog 7= 9 (o
g3 3 gfewr J, for S wIg I6
faarsE” W3 AHSEET, H "INS §
ur Aer 3 w3 iy § 339
AHSTETT J, 8 919 J. IIT=t RY
39, I, I w3 IfI Hee &g It
SIS IS | )

In Hinduism every person or
spiritual leader must have a ‘guru’ as
discussed earlier. For example,
Siddhas had Gurakh Nath as their
‘guru. Under this very system the

Siddhas posed following questions
to know the ‘guru’ of Nanak:

Who is your Guru?
2T Yg' J=E HiZ* W™
3T S A AR T I BT

Kavan miil kavan mat vela.

Fera kavan guri jis ka ti chela.
AGGS, M 1, p 943. [2]

What is the source of beginning' and
which type of philosophy’ is of this
Age’?

Who is that ‘guru’ of whom you are
his disciple? (Note # 1)

Guru Nanak answers about his ‘guru’
as follows:

U=s! widg? Af3° It Hiz° =25
mee g §af3° ofs' ' 88Tl 1

Pavan arambh satgur mat vela.

Sabad gurii surat dhun chela.

The air' is the beginning® of every life
and this is the Age® of enlightrenment’
through True* Guri’.

Who is that true guru?

It has been explained in the second
sentence:

The sabd’ is the guru8 (enlightener)
and my keen' conscience’ is its
disciple’’. (Note 2)

Which is that ‘Sabd’ that is the
‘Guru’ of Nanak?
Guru Nanak himself in stanza #38 of

Jap Bani has described that ‘sabd’ as
follows:

3! uraar digy’ Afewrg*
nggfe’ Hi3® 28’ gEhmrg® |

Jat pahara dhiraj suni-ar.

Ahran mat ved hathiear.
Self-control’ should be the furnace’,
and patience’ of the goldsmith’.

Wisdom® should be the anvil’ and
knowledge’ should be the tools®.

36° ¥ nErfs!! 3U3Q
5131-12 37@13 W‘iﬁﬁM -%3-15 E—.—ﬁ,}-m I
WY A Aot eanAs )

Bharo khala agan tap taro.
Bha’nda bhaco amrit tit dhal.
Gharirai sabad sachi taksal.
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Love’ for Eternal Entity (God) should
be the bellows'® to blow air into fire"
to make it super-hot.

The body (mind), full of love®, is the
melting pot'> where the above-
mentioned self-control, patience,
wisdom and knowledge as matter” to
be melted' together to coin'” the sabd
(idea/philosophy)'® as an Amrit
(elixir)'* in the mint'® of truth.

e I8 sefd® agy*! 35 ara?

56 audt aefad’ foars? 13t

Jin karo nadar karam tin kar.

Nanak nadrt nadar nihal. [I138Il

Such type of work? to coin sabd
(idea/philosophy) can only be done by
those who have the capability”’ of
vision®.

The Eternal Entity (God) is happy®
for such people who have this type of
vision™ **. 38.

AGGS, Jap # 38, p 8. (Note 3)

This stanza # 38 of Jap Bani clearly
indicates that the word, ‘sabd’,
means that ‘idea’ or ‘philosophy’
which enlightens a person to
discover the right path of life.
Therefore, ‘sabd’ is interpreted as
‘Enlightening idea/philosophy’.

Guru Nanak further explains that
human inherit four characteristics, e.g.
seeing, hearing, sensation, thinking
and finally analysing the data
collected. I would interpret the
following stanza by keeping in view
the involvement of various sciences -
Biology, Neurosciences, Physiology,
Physics and Chemistry:

g’ yergs? & Afe wrfmm

e A3 wig® <A urfenr

By ferra? 37 fug'© I3 wigd” &
H" feAa™ J gl

Char padarath lai jag a-ica.

Siv sakti ghar vasa pa-i-a.

Ek visare ta pir hare andhulai nam
visara he. |16l|

AGGS, M 1, p 1027.

Man was born® into this world® with
four' characteristics®:

(Seeing, hearing, sensation and
thinking/capability to analyse the
data collected.)

In fact, all these characteristics of
humans® are based’ on Universal
Energy5.

If one forgets’ about these four
characteristics® then that innocent
(human)” loses'" all his study/
capabilty'® and also forgets' to use
Laws of Nature® for betterment of
one'’s life.

In the above stanza # 38 Guru Nanak
explains how a sabd (idea/
philosophy) is coined (formulated)
as the Amrit (life-giving elixir) — the
way of living, which will mould a
person to be highly moral and
progressive. Guru Amardas
explained about the Amrit (idea/
philosophy), which is already
present in the body (mind) but one
has to be awakened to that Amrit
(See note 3). However, Guru Nanak
continues to explain further that
body and mind have the four
faculties: seeing, hearing, sensation,
thinking/capability to analyse the
data collected. In spite of the above
teachings of Guru Nanak the Sikhs
continue to follow Eastern
philosophy that a personal human
Guru is necessary to guide a person
to achieve a moral life, to meet God
and mukati (salvation). That is why
many Sants/Babas have appeared in
the Punjab, who are brainwashing
their followers to be dependent upon
their advice rather than to use their
own intellect to coin that sabd taught
by Guru Nanak. Of course, some
persons may need a Guru (teacher)
to teach those qualities to coin that
‘sabd’ and to develop four qualities
discussed earlier to resolve their
problems to across the so-called
dreadful sea of life.

During the discourse (Siddh Gost)

the Siddhas continued to pose other
questions to Guru Nanak:

What is your philosophy?

e ™ & IId fea®° |l

¥ 5’6 HEd 3H I3° |

Kavan katha le rahhu nirale.

Bolai Nanak sunhu tum bale.

Question 42 b:

What type of unique’ philosophy® do
you have?

Speak out, O child® Nanak, we are
ready to listen to you.

And

What is that Sabd, which can help
us to cross the dreadful sea of life?
oH ag" o ofe derg® |

FeA® Aufe'’ dwesag 183

Es katha ka dece bichar.

Bhavjal sabad langhavanhar. 1143l
Question 42c:

Could you, please, deliberate® on your
unique philosophy’?

What is that sabd" (your idea/

philosophy) which could help' us to
cross the dreadful’ sea of life?

Guru Nanak answers as follows:
HIf3' A=fe? 32° AN 39 &6
I aHE e ||

Surat sabad bhav sagar tari=ai Nanak
nam vakhane.

Nanak explains’ that understanding
the Laws of Nature® and turning one’s
conscience’ towards such sabd’ (as
described above) will help to cross’

the dreadful’ sea of life”.
AGGS, M 1, p 938.

Guru Nanak continues to explain that
that ‘sabd’, as explained in Stanza #38
of Jap Bani, is answer to various
problems of the life:

famres! feget? 3<° e
AT Jfe® gfawr 37 st
fogse”® mEe® 39 AE
A3 A3 Af3" fHsrfeer™ ||

Giran vihuni bhavai saba-T.
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Sacha rav rahi=a liv 1a-1.

mila=ida. I8l

A person, without’ using intellect’, is
wandering’ all around” to understand
the Eternal Entity (God).

That person could not understand that
Eternal Entity’, which is prevailing®
everywhere as if imbibed’ in
everything.

A person, who is not afraid® of
anybody/anything, can understand”?
that Eternal Entity (God )] L
through" the enlightening
philosophy" (sabd guru).

AGGS, M 1, p 1034.

Many of the interpreters translate
‘sabd’ as ‘sabd’ and ‘guru’ as ‘guru’.
But nobody tries to explain the
meaning of ‘guru’ and of ‘sabd’ as
explained above.

Guru Nanak further explains that that
‘sabd’ is the real ‘guru’ in life:

wl wg' AR 7 W AEfe 3@ A
EUCISSA

g3 35 A e afg Al frs
fafg!! arfog'? au3 I3 it

Ghaghai ghal sevak je ghalai sabad
gurii kai lag rahai.

Bura bhala je sam kar janai in bidh
sahib ramat rahai. [I8|

If a dedicated’ devotee® remains
devoted ’ to the concept of
enlightening’ philosophy (sabd)’ and
considers'’ bad’ and good days
equally’ as a part of life that person
understands that Eternal Entity"
through this method"' and remains
attached"” to That Eternal Entity.
AGGS, M 1, p 432.

Guru Nanak continues to advise about
the use of ‘sabd’ and its use in life:

WY Jfg TI3 =i At Afd A
g° gt wrg® fe37 |fg uret®

It fagrg® eHg AHfe" & fgrg
2 SHe Y3™ e At il

Amal kar dharti bij sabdo kar sach ki
ab nit déh pani.

Hoee kirsan Tman jammase lai bhisat
dojak mure ev jani. lI1]l

Make good deed' as the soil’ to sow
the seed’ of that sabd’ (idea/
philosophy realized) and always’
water that seed with the water® of
habif® of speaking truth’.

Be such a type of farmer.

If one accepts' to be such type of
farmerg, then it will become'! clear to
that innocent one'” (farmer) about
the meanings of heaven'” and hell®.
AGGS, M 1, p 24. (Note 4)

Guru Arjan has also used ‘sabd
guru’ in the same sense as used by
Guru Nanak:

If9 IHI™ IH IfF & TR &&d AT
T Ig AP <Ia" A ng 81124l

Har hamra ham har ke dase Nanak
sabad gurii sach dina jiro.
141140211

Guru Arjan claims that Eternal
Entity (called Har) belongs to him
and he is the servant of that Eternal
Entity (God). This has happened
through the sabd as the Guru (as
taught by Nanak). (Note 5)

AGGS, M 5, p 100.

&Hx fours {3Afg ygrufs fag A=
T I Hfs &7 A8 n2ll

Nam nidhan tiséh parapat jis sabad
guri man viitha jico. 12|l

The Naam* treasure can be achieved
by those who have understood the
sabd as the Guru. (Note 6)

AGGS, M 5, p 101.

* &' (Naam): Laws of Nature.

AAIgII A SIS ASE Ig I
IRl

Jai jai kar hot jag bhitar sabad gurii
ras chakhai. 1]l

The One who has understood the
sabd as the Guru gets honor in the
whole world.

AGGS, M 5, p 630.

In all the above phrases Guru Arjan is
endorsing that ‘sabd’ is the ‘guru’ as
described by Guru Nanak in Jap
Stanza # 38.

Finally, Guru Nanak sums up that
‘sabd’, as explained in Stanza 38 of
Jap Bani, helps to become and
enlightened person:

29 A A3 I8 St
IIHE IGA wETfs” fo=rat® 1y
Ek sabad jit katha vichari.
Gurmukh harumai agan nivari. l144l|
The one, who deliberates® * on that
one' sabd’, can eliminate® fire-like’
eg0®, to become an enlightened

pers0n5 . (Note 7)
AGGS, M 1, p 943.

IS MEANING OF “SABD” AS
“GURU” BEING LOST

Guru Nanak has explained the
meanings of ‘sabd’ and also how to
coin that “Sabd”.

Let us examine if the “sabd” is being
understood the same way as explained
by Guru Nanak?

We have to go back to the time of
1604 when the bani of Sikh Gurus
was compiled by Guru Arjan into a
Pothi or Bir (book or volume).
According to Prof Sahib Singh [11]
Guru Arjan received the bani of Guru
Nanak, Guru Angad, and Guru
Amardas from his father, Guru
Ramdas, when he looked into this
treasure he exclaimed as follows:

WG T o 9 fgar var

3™ NI Hfs* sfemr fsara ...
yefge yaofa’afse fHis® s
3fe" & W 2o 7 3|l

Pi=0i dade ka khol ditha khajana.

T3 merai man bhari=a nidhana. 111l
Khavéh kharchéh ral mil bha-i.

Fot na avai vadhe=do ja-i. 13l

When I opened up the inherited"*
treasure’ of bani of my forefathers
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then my mind’ was illumined’.

Oh Brothers™! Let us understand’ its
philosophy together®® and
disseminate’ it to others

By doing so it will not be exauhsted""
instead it will be increasng'* when it
reaches to others at places far and
wide.3. (Note 8)

AGGS, M 5, p 186.

Guru Nanak declared that ‘sabd’ is his
‘guru’, therefore, it should also be the
‘guru’ of everybody. However, Guru
Ramdas declared ‘bani’ is ‘guru’ and
vice versa:

= 31g 9 I Tt fefg gret wifig
HI

Jg et 9 AT 76 H'S UI3fy
g fom3a i

Bani gur gurd hai bani vich bant
amrit sare.

Gur bani kahai sevak jan manai
partakh gurii nistare. |15]I

Bani is Guru and Guru is bani and in
this bani is the elixir of life.

Guru says bani and the followers
accept it.

Thus that Guru will help the follower
to across the sea of life.

AGGS, M 4, p 982.

Almost every theologian interprets

et I I I St (Bant gurd gurd

hai bani) as “The bani is the guru and
the guru is the bani” but without
defining ‘bani’ and ‘guru’. Scholars
are also silent about; “who is that

‘guru’ who says 'bani' (I STt I -

Gur bant kahai).” It was Guru Ramdas
again, who has very clearly identified
that it is Guru Nanak, who says

‘bani’:

A5 oo 98 JIe° ge JIgr=t
> gfg® STH? AT |1y 1yl

Jan Nanak bole gun bant gurbani har
nam sama-i=a. [1415l|
AGGS, M 4, p 494.
Nanak’, the person’, speaks bani* of
distinctive wisdom’;

this is the enlightening-bani’ in
which the Laws of Nature’ of that
Eternal Entity (God)° are found”.
(Note 9)

Note: STl (bani): Utterance.

It is evident from Guru Ramdas’
bani that ‘IJFIEIE!’ (gurbani) is the

utterance of Guru Nanak. On the
other hand, Bhai Kahn Singh [10]
says that besides the bani of Guru
Nanak all other bani of Sikh Gurus,
who succeeded to the ‘House of
Nanak’, is also called gurbani. Bhai
Gurdas [12] still goes further to say
that all the bani (including of
Bhagats and Bhatts) in the AGGS is
‘gurbani’. It appears that there is
no unanimity about explanation of

‘JIIITEr (gurbani)’.

On receiving bani of predecessors,
Guru Arjan decided to compile all
bani of his forefathers (first four
Gurus) and his own into a pothi or
bir (book or volume). It is also
accepted in the history of the Sikhs
that he included the bani of Bhagats,
Sufis, of some Sikhs and also added
the bani of Bhatts in this pothi. Its
title as Pothi (granth, book) is
evident in the index of the original

Pothi: FH3 1661 fH3T 328 =<F

BIH (1) U=t WL@@I (Samat

1661 miti Bhadoo vidi akam (1)
pothi likh pohnchai). The writing of
Pothi was completed on first Bhadoo
of second fortnight (dark half of
Moon) of Samat 1661, which
corresponds to August 16, 1604
according to the Nanakshahi
Calendar. However, it was installed
(parkash) in the Darbar Sahib,
Amritsar on September 1, 1604
according to Nanakshahi Calendar
after its binding done at Lahore. The
manuscript prepared by Guru Arjan
is believed to be in the possession of
the Sodhi family of Kartarpur (near
Jalandhar). Guru Arjan, during
compilation of this Pothi, included

the following rahao (phrase/pause), in
it:

U& YINAS I 76 I
AOART Irefd ge Jifde Ygs JaH
famrs ua il I8

Pothi parmesar ka than.

Sadhsang gavahi gun gobind piiran
barahm gi=an. |11l raha=o.

This phrase is invariable interpreted
by many scholars as follows:

This Holy Book is the home of the
Transcendent Lord God.

Whoever sings the Glorious Praises of
the Lord of the Universe in the Saadh
Sangat, the Company of the Holy, has
the perfect knowledge of God.
[I/11Pausell (Translation by Sant
Singh Khalsa from Web site of Dr KS
Thind [4] ).

Faridkot Vala Teeka says that this
pothi (Holy Scriptures) is a place of
God. However, Prof Sahib Singh
suggests that Gurbani is a place to
meet God. Most English speaking
Sikh scholars interpret the (Aad)
Granth as the abode (dwelling) of
God. Because of such interpretations
many Sikhs treat the Holy Scriptures
as the Parmesar (God). With such
types of interpretations, however,
Sikh theologians and scholars have

ignored the characteristics of 9€"

The c@\captures Guru Nanak's vision

of that Eternal Entity (God) which
represents “One and Only That is
Infinite” and prevails everywhere but
not at any particular place.

However, the real message of Guru
Arjan in this phrase is as follows:

U UIHAI a 7187 |

AOART Irefo® et e’ uds g
IHE fImrg® 1 II€

Potht parmesar ka than.

Sadhsang gavahi gun gobind piiran

barahm gi=an. |11l raha-o.
This granth] is place (source )3 where-
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in one can find the attributes of that
Eternal Entity (God)*.

Therefore, Guru Arjan is advising:
By sitting in the company of noble
people” try to comprehend’ the
attributes® of that Entity (God )7 and
great knowledge® about the Universe
and social life® from this pothi
(granth/book).

AGGS, M 5, p 1226.

This phrase clearly indicates that
Guru Arjan is explaining that this
pothi (granth) is a source of attributes
of Eternal Entity (God) and great
knowledge about the Universe and the
social life.

‘Sabd Guru’ Changed to ‘Granth
Guru’
Since the pothi has been equated to

Parmesar (God) (UEY UINAT

B’ ) by Guru Arjan, therefore, bani

was preached from this pothi (granth)
by Guru Arjan himself and by all
other Gurus, who succeeded to the
House of Nanak, and that view has
been expressed in the early writings, i.
e. Sri Gur Sobha [13] and Gurbilas
Patshahi 6 [14].

Thereafter, according to the Rehit
Nama of Bhai Prahlad Singh the
Granth was declared as Guru by Guru
Gobind Singh [15]:

WIS YIH J T G Ydic g8™

g |
A3 fus J 996 J Ig Hémd JfF

| 301

Akal Purakh ke bachan sion pargat
chalao panth.

Sab Sikhan ko bachan hai Guru
maneo Granth.

With the order of God, the Panth was
created.

It is ordained to all the Sikhs to
accept the Granth as their Guru.

Now the Sikhs recite the following
phrase as modified by Giani Gian
Singh every day in the Gurdwaras

after the Ardaas (Prayer) as follows
[16]:

Aagiya bhaee Akal kee tabhai
chalaaio panth.

Sabh Sikhan ko hukam hai Guru
maanio Granth.

Guru Granth ko maanio pragat
guran ki deh.

Jo Prabh ko milbo chahe khoj sabad
mein leh. (Note 10)

Literal English translation:

When the command came (to Guru
Gobind Singh) from the Akal (God),
then (he) initiated a (new) panth
(religion).

(Now Guru Gobind Singh)
commands to the Sikhs (the panth) to
accept Granth as the Guru.

(And also) accept Guru Granth as
the living-body of the Gurus (10
Gurus).

(Guru Gobind Singh also says)
Those who desire to meet God
should search in the SABD.

According to Giani Gian Singh [16],
Guru Gobind Singh issued three
distinct commands:

The Granth is the Guru.

The Granth is the living-body of the
Gurus.

To meet God search It in the sabd.
Many Sikh theologians and the Sikhs
at large are accepting the first two
commands very sacredly but rare are
the Sikhs who care to look into the
third command.

Recitation of this phrase (in
variously modified forms) in every
Gurdwara has lead the Sikhs to treat
the ‘Guru Granth’ (Aad Guru Granth
Sahib — AGGS) as a deity for
worshiping, although recitation of
such phrase is not recommended in
the Sikh Rehit Maryada (SRM)
published by the Shiromani
Gurdwara Parbandhak Committee
(SGPC), Amritsar. [17] (See Note 10
for the modified form of the above
stanza.)

Recently the Indian Supreme Court
has also recognized the Aad Guru
Granth Sahib (AGGS) as a juristic
person [18]. The AGGS was declared
as a juristic person to avoid conflict
on holding the properties attached to
the AGGS and Gurdwaras. However,
it is a matter of pride for all the Sikhs
that Supreme Court thinks in the right
direction when it also declared very
clearly that the AGGS should never
be taken as an idol because idol
worship is rejected in Nanakian
philosophy.

A controversy on the declaration of
Granth as Guru was started by
McLeod [19]. He believed that it was
a later addition after the execution of
Banda Bahadur the Granth was
declared as Guru as a cohesive force
for the leaderless community. Prof
Madanjit Kaur [20] wrote a detailed
article entitled, The Guru-ship and
Succession of Guru Granth'to justify
that Granth is Guru and Guru-ship
was bestowed by Guru Gobind Singh
in 1708. She stated that this article
was written to refute the following
statement of McLeod: .".tradition
which conferred his (Guru Gobind
Singh's) personal authority upon the
sacred scripture and the corporate
Panth may perhaps be a retrospective
interpretation, a tradition which owes
its origin not to an actual
pronouncement of the Guru but to an
insistent need for maintaining the
Panth's cohesion during the later
period.'[19]

Grewal [21] had also pointed out
about the contention of McLeod as
follows: He (Justice Gurdev Singh)
thinks it is unfair on McLeod to
suggest that Granth Sahib was
installed as Guru to serve as a
cohesive force for the leaderless
community after the execution of
Banda Bahadur and not because of
injunction of Guru Gobind Singh."

In response to the above contention of
McLeod, Harbans Singh [22] has also
proven historically that it was Guru
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Gobind Singh, who bestowed Guru-
ship to the Granth in 1708 CE at the
time of his demise.

Historical Aspect about Guru-ship
to Granth

According to Giani Gian Singh [23]
in his ‘Panth Parkash’ the Damdami
Bir (which is based on ‘Kartarpuri
Bir’ in which the bani of Guru Teg
Bahdur was added) was declared as
the ‘Guru’ of the Sikhs on October
20, 1708 according to Nanakshahi
Calendar:

Jd 9@ #it Ha8 yare ' &t =i |
(Guru Granth ji maneo pargat guran
ki deh.)

Accept the Guru Granth as the visible
body of the Gurus.

On the other hand Madanjit Kaur [20]
and Ganda Singh [24] have accepted
the following statement of Bhai
Prahlad Singh as true without testing
its authenticity with the Nanakian
philosophy:

WIS YIH 3 96 G Ydic g8™

e |
A3 fAus 3 996 I Ig HéMg IfF

| 301

Akal Purakh ke bachan sion pargat
chalao panth.

Sab Sikhan ko bachan hai Guru
maneo Granth.

With the order of God, the Panth was
created.

It is ordained to all the Sikhs to

accept the Granth as their Guru.
(Rehit Nama Bhai Prahlad Singh [15])

In the same Rehit Nama Bhai Prahlad
Singh has also declared ‘Khalsa as
Guru’ and ‘Khalsa as the Body of the
Guru’ in the following phrase:

g HBA HaMifg Uddie g &
I |

3 e 7 fies Bfgg un foag Hio
39 1211

Guru Khalsa maneo pargat guran ki
d eh.

Jo Sikh mo milbai chehe khoj inhi
main leh. 21.

“Accept the Khalsa as the ‘guru’ and
Khalsa as the body of the ‘guru’.

If any Sikh wants to meet the ‘guru’
should search in the Khalsa.”

(See Note # 2 for variation in the
above stanza.)

According to Bhai Prahlad Singh
there are two Gurus:

‘Khalsa Guru’ and ‘Granth Guru’
instead of ‘Sabd Guru’. Moreover, if
a Sikh wants to meet the ‘guru’
should search in Khalsa but not in
the ‘sabd’.

Another work, which we may refer
to here, is Bansavalinama of Kesar
Singh Chhibbar (completed in 1770
CE, i.e. 62 years after the demise of
Guru Gobind Singh). Kesar Singh's
ancestors had been in the service of
Guru Gobind Singh as diwan. He
claimed to have seen and consulted
in his early days a vehi (account
book) of the ‘House of the Guru’.
The tenth chapter of Bansavalinama
deals with the life of Guru Gobind
Singh. In stanzas 678-683, the author
mentions the death of the Guru and
his last commandment in reply to the
question of the Sikhs: The Granth is
the guru, you hold the garment
(seek the protection) of the Timeless

God (3[H T I BIY IIg WIS
679) as stated by Madanjit Kaur [20]

and Ganda Singh [24]. The irony is
that both the scholars, Madanjit Kaur
and Ganda Singh, have ignored to
mention that Kesar Singh Chhibbar
also reported that “The Guru is

Khalsa, the Khalsa is Guru” ( Jd 3
S, YSAT J ) and “Accept

the command of Granth Sahib but
discover the value of the command

by researching the Sabd.” ( WrfamT
JfE wrfog <, 33 AEe & gAE

[680)

Granth Guru to Visible Body of the
Guru

According to Munshi Sant Singh's
Bayan-i-Khandan-i-Nishan-i-Bedian
(account of the Bedi family of Una),
when Guru Gobind Singh was about
to die at Nander in the Deccan (Katik
Sudi 5, 1765 Bikrami (1708 CE)), all
the Singhs and disciples asked him as
to who would be the future Guru. The
Guru replied; 'Guru Khalsa, Khalsa
Guru'. Then the Guru, with five paise
and a coconut in his hand, bowed
before the Guru Granth Sahib and
said, 'Ye all community should
recognize the Granth Sahib as the
Guru after me and obey the
commandments contained therein.'
Then he uttered the following couplet:
Recognize the Guru Granth as the
Visible Body of the Guru." as stated
by Madanjit Kaur [20] and Ganda
Singh [24].

Granth Guru to Darshan Guru

Sohan Lal Suri tells us in Umdat-u-
Tawarikh that during the last
moments of Guru Gobind Singh's life
a disciple of his asked him as to
whom he had appointed as Guru after
him. Thereupon, the Guru replied
that, the ‘Guru is Granthji’. There is
no difference between the Granth and
the Guru. By the darshan (seeing/
glancing) of Granthji one shall have
the happy darshan of the Guru Sahib.
(Cited from Ref.[20]). I think the
above information is based on
following stanza from Gurbilas
Patshahi 6 ([25] - p 84):

g [ Sfogan 39 7 I3 g

HIS |

S |

Ig =9 frig ST 7 I N[
TIAE |

3" Jfd I9 H IJ UF igRMQ HE
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HTE |

Guru Granth Kaljug bheao sri gur rup
mahan.

Das patshahian rup eh gur granth
sukhkhan.

Guru dars jeh dekhna sri gur granth
darsai.

Batain kar gur seaon cheheh parai
granth man maiai.

Guru Granth came like a Great Guru
in the Kaljug (the present Age).

This Guru Granth, the image of 10
kings (Gurus), is mine of pleasure
(bliss).

If you want to see the Guru, then see
Sri Guru Granth.

If you want to talk to Guru, then read
the Granth attentively.

The irony is that many Sikhs believe
in seeing the ‘granth’ rather than
reading the ‘granth’.

CONCLUSIONS

‘Sabd’ is the Guru of Nanak.

Guru Nanak has explained in stanza
(pauri) #38 of JAP Bani the process
for coining that ‘sabd’ (idea/
philosophy) through self-control,
having patience and use of wisdom
and knowledge as an Amrit (elixir) in
the mint of truth.

Etymologically the term ‘guru’ is

based on the syllables gu () means

‘darkness/ignorance’ and ru (%)

means ‘light that dispel darkness’-
enlightenment that removes
ignorance.’

Therefore, ‘sabd’ means that idea or
philosophy coined as explained by
Guru Nanak is the ‘guru’, who will
remove the ignorance to lead a
virtuous life.

Although the ‘granth’ is the ‘guru’ in
all the commandments of Guru
Gobind Singh but there is emphasis to
discover the value of the command by
research on the ‘Sabd’ in one of the
commands. Therefore, it is evident
that the ‘sabd’ is the ‘guru’ as

ordained by Guru Nanak in response
to the question of Siddhas. And it is
that ‘sabd’ which has been explained
in details in stanza #38 of Jap Bani.
Since this ‘sabd’ is enshrined in the
Granth, ipso facto, the Granth is
Guru.

The critical examination of phrase,

UE UGAAT " TS 11 (PothT

parmesar ka than.), clearly indicates
that Guru Arjan is demonstrating
that pothi (granth) is a source of
attributes of God and great
knowledge about the Universe and
social life rather than a dwelling
place of God. Therefore, one should
sit in an assembly of noble people to
comprehend those attributes.
According to Giani Gian Singh [16],
Guru Gobind Singh issued three
distinct commands:

The Granth is the Guru.

The Granth is the living-body of the
Guru.

To meet God search It in the sabd.
Now many Sikh theologians and the
Sikhs at large are accepting the first
two commands very sacredly but
rare are the Sikhs who care to look
into the third command.

IMPLICATIONS IN
ACCEPTING GRANTH AS
GURU

Since the ‘granth’ is accepted as the
‘Guru’ and/or ‘Living Body of Ten
Gurus’, therefore, it is treated and
worshiped as a deity.

Under these circumstances, the
meaning of ‘sabd’ as the ‘Guru’ has
been lost.

There is no unanimity about the
definition of ‘Gurbani’ among the
Sikhs.

The above three statement raises a
question: What is the status of the
bani of Bhagats and Bhatts?

Under these circumstances, the
SIKHI founded by Guru Nanak has
also lost its originality and has
become a ritualistic and

institutionalised religion like others.

The Sikh intelligentsia needs to look
into if ‘Sabd is Guru’ or the ‘Granth is
Guru’ or ‘Living Body of Ten Gurus’;
and what was the SIKHI founded by

Guru Nanak.
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Notes:
1. % (Age’): A distinct period of

history. For example, the Stone
Age, the Copper Age, the Bronze
Age, the Iron Age, the Middle
Ages (1066 -1485), the Atomic
Age, the Space Age, and the
Computer and Information Age.
Thus, the Siddhas were
questioning: What is that ‘Age’
we are passing through and who
is the ‘guru’ of Nanak?

. Af3® J3* Hf3° @S = this is the

‘Age of Enlightenment’ found
through the ‘true guru’. And the
‘true Guru’ is the ‘Sabd’.

. In the above stanza almost all of

the theologians and researchers
under the heavy influence of
ancient philosophy interpret

&efd (nadar) as “Grace/
Blessing of God” and dH

(karam) as the “effect of deeds

of the last life”. Since there are
many meanings of each word
whether it is of English or of
Punjabi language, therefore, it is
very important to apply most
appropriate meaning of nadar
and karam to interpret the bani in
order to understand the message
of Guru Nanak in its real
perspective. It is only the SGGS
Punjabi to Punjabi Dictionary of
Gurbachan Singh [4] and also
Bhai Kahn Singh’s Mahan Kosh
[4] which gives the meanings of
these words, other than usually
accepted under the influence of
ancient philosophy, as follows:

&efd (nadar) means &9
(nazar) which means ‘vision’ in

English. Vision means an image
or concept in the imagination;

visions of power and wealth:
farsightedness - the ability to
anticipate possible future events
and developments. These
meanings are same as given for
the Arabic word:

&efd (nadar) is from ‘nazar’

from the Arabic language. There
are two different meanings of this
word:

a. Nazar: Vision as explained
above, critical examination, sight,
see,

b. Nazar: Gift, present given to a
higher authority, Paying under
the table (corruption)

FIH (karam) means SH, WHS,

IS, I3, dI3<, A'IH,
fafanr, fag3-aHmet, fo 3 < 919,
g's 986, Wd'd, W'ddo, which

mean work, capability, method,
daily work, routine, etc. in
English.

dJH (karam) is also an Arabic

word having the same meanings.
Wi'ﬁﬁ (Amrit) here also means

idea/philosophy as is that for
Sabd. Guru Amardas explains that
the Amrit is already present in the
body (mind) but it has to be
realized:

wg J Hig i@ s9ug 3
HEHET A'E & Urfemm

Ghar hi méh amrit bharpur hai
manmukha sad na pari=a.

A Azl fHad & AE Per
IIfH gaTfemm |

Ji=o kastlirT mirag na janai
bharmada bharam bhula=i=a.

The body / mind is full of Amrit
(Sabd- ideas/philosophy) but the
ignorant is unable to recognise it.
This case is very similar to a musk
dear who does not know that
fragrance is coming from his own
musk but he is looking for its
source somewhere else.
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AGGS, M 3, p 644.
(Kasturi): Musk is a substance

with a persistent odor. It is
obtained from a gland of the
male musk deer situated in its
back/rectal area.

. M™H (ab): Although in Persian it
means ‘water, but according to
Bhai Kahn Singh W™ (ab) also

means Habit , Character ( 'e3.
HI'Q. "AI of we fo3 2fg
UTEl"). Here it means habit.

. &'&d (Nanak): Here Nanak is not

a pen name of Guru Arjan but
Guru Nanak himself.

6. &™ (Naam) hear means

understanding about the working
of Laws of Nature.

. HEY (Sabd): Here it is that ‘sabd’

described by Guru Nanak in Jap
Bani Stanza # 38. JIHH

(Gurmukh): Gur = enlightenment

+ mukh = Oriented — The one who
1s oriented towards
‘enlightenment’.

. QQE@EFHFFWhaSbeen

interpreted as the bani of Guru
Ramdas, the father and of Guru
Amardas, the grandfather, in
Goindwal Vali Pothi received
from Mohan Ji by some writers.
However, Guru Ramdas was not
the son of Guru Amardas. It
means names of Guru Nanak and
Guru Angad have been omitted.

However, here m@ e
" HH™GT is a Punjabi idiom

meaning “inherited

treasure” (bani) of first four Gurus
— Guru Nanak, Guru Angad, Guru
Amardas and Guru Ramdas

10.

(forefathers).

Here Nanak is a person not a pen
name for Guru Ramdas. Nanak
with Onkar means Nanak
himself not as a pen name.
However, at some places Nanak
with mukta is also person but it
all depends on the context in
which Nanak has been used.

Dr Joginder Singh Ahluwalia
(personal discussion) says that
the following modified form of
that phrase is as follows
(Personal Communication):
Aagiya bhaee Akal kee tabhai
chalaaio panth.

Sabh Sikhan ko hukam hai Guru
maanio Granth.

Guru Granth ko maanio pragat
guran ki deh.

Jo Prabh ko milbo chahe khoj
sabad mein leh.

(From Giani Gian Singh's Panth
Prakash, 1987, Bhasha Vibhag
Punjab, p. 353. Giani Gian Singh
wrote it first in 1874).

Dr Ahluwalia further adds as
follows:

The troubling line is: Guru
Granth ko maanio pragat guran
ki deh. Although the next line
clearly says: Jo Prabh ko milbo
chahe khoj sabad mein leh, the
notion of "deh" still persists. We
treat the Granth as if it were a
living person, in flesh and blood,
sensitive to heat and cold, who
has to be put to bed for rest etc.”

g
N\

N7

IUSCANADA.COM

page 47



