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INTRODUCTION

The powerful forces of the Nature affecting natural
phenomena for survival and sustenance of humanity had
helped in creation of images in the form of deities of all sorts.
The Supreme Force (Entity), including impressions of human
attributes reflected in tombs, trees, water resources (holy
water tanks at pilgrimage places) and everything else on the
face of the Earth, has been a great boon to the religious
mentors (contractors) for selfish gains. Whereas, the
honorable prophets like Moses, Jesus Christ, Honourable
Mohammad, Gautama Buddha and Guru Nanak, promulgated
righteous living following path of truth; but somehow their
preaching got high-jacked by religious contractors to be
applied for personal gains and glory.

To mark a particular station of the Supreme Entity every
religion has created places representing their beloved God;
Christianity-Vatican City/Rome and Churches, Judaism—
Holy of the Hollies Tabernacle-Jerusalem and Synagogues,
Islam—Mecca, and Mosques, Buddhism—Root Institute,
located in Bodhgaya, India and monasteries, Hinduism—
loaded with multiple factions/reflecting paganism in
multiplex temples of various deities; Sikhi(sm) Harmandar
Sahib Amritsar, and Gurdwaras in Punjab, India. There are
several other faiths of the world having some sort of Supreme
Entity and Its stations only better known to them for

their beliefs.

This paper is an attempt to explain the reasons that lead Guru
Arjan to compile and declare the initial Holy Scripture, the

granth “pothi” as the epicenter of ‘Parmesar’ (God) (Jgt

UIHAT & §78). I will explain the philosophic understanding

of “Parmesar-God” as defined in the AGGS (Aad Guru
Granth Sahib); and the significance of pothi to be designated
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The human, being curious by nature has
been searching for some sort of supreme
power to hang its woes, worries, guilt,
concerns, and hopes in return for better life
indulgences. @ Based upon perceptual
empirical evidence in nature and natural
phenomena, and knowing moral and social
emotions of fellow beings, the humanity has
been evolving concepts of an Infinite Entity
that is beyond everything known to describe
IT. The regional populations, depending upon
their needs, wishes, wants, fears, anger, lust,
hatred and so on have ascribed titles to the
Entity and supplementing Its supremacy with
historical moral and social ethical values.
Guru Nanak (1469-1539CE), the founder of
Sikhi, reviewed each and every available
religious literature and religious praxis, to
write his own analysis of divine play guiding
human to live righteously. The succeeding
Sikh Gurus with their own writ supplemented
the principles written by Guru Nanak. The
fifth Guru, Guru Arjan realizing the precious
treasure of supreme principles of divinity
promulgating spirituality in righteous living,
compiled the written words (gurbani) of the
Sikh Gurus along with bani of the like-

minded sages and saints, into a book (J&f -

pothi-Holy Scripture)) and revered it as word
of the God. Instead of creating a specific
station for worship etc., he addressed the

book (Jgf-Holy Scripture) as the source/place

(83) of God. This paper is an attempt to
understand the Significance of the WORD/s
(8727~ bani) to know the God that Guru Arjan
decided to designate the book as “pothi, the
epicenter of the God (¥4 yarrg ar &73).
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as the place of understanding
Parmesar.

Terms defined

pothi--the Holy Scripture written in
the text called "Gurmukhi" is
compilation of 'Words' uttered and
written by first five Sikh Gurus and
30 other sages from different social
and economic backgrounds.
Parmesar—(GOD/IT) an inaccessible,
indescribable, fathomless, unborn
Entity that is revered as Infinite
Supreme Entity.

Why pothi, the epicenter of
Parmesar?

The dramatic display of religious
rituals and rites impressed upon
humanity by the self-serving religious
mentors of almost every religion
including modern practices of the
Sikhi have been prevalent with the
advent of respective religion. The
dominating religion as Hinduism in
India have created barriers around
their Idols limiting access only to the
practicing Pundits for worshipping
and praising the God in designated
places. The caste system in India
allows only practicing Brahmins to
worship their designated deities.
Thus, majority population was
dependent upon the God-word from
practicing Brahmins and remained at
a loss of means to venerate their
emotions and feelings about life to the
God.

Guru Nanak reviewed all the available
prevailing religious literatures and
visited core places of religious
stations, had religious discourses with
prominent religious representatives
and concluded that majority of the
people were lost in rites and rituals of
worshipping respective deities.
Religious prophets before him
narrated their teaching to the disciples
but none wrote and recorded
anywhere of their own accord. Most
of the Holy Scriptures are compiled
several years later by gathering their

narrated literature from the
followers. The religious mentors
traditionally had been applying
‘oratory’ method to preach their
prophet’s principles. Guru Nanak
having been well educated promoted
writing his words for perpetuity of
the messages in the original form for
oncoming generations. He
emphasized the written word being
more significant compared to loss or
twisting of words in the oratory
methods, he wrote:

fwe! grsg? gafs® oratt 8f%° afs
J=rEmi||

Likhe bajhahu surat nahi bol bol
gavasi=ai.

Without® written' words
comprehensi0n3 (of the truth) is not’
attained; mere talking5 and
babbling’, is simply in waste®.
AGGS. M1, p.566

Searching the primal mode instead
of deities etc. for helping every
human being to contemplate upon
the attributes (Naam) of the God
while being indulgent and influenced
by worldly attractions and
superstitions, Guru Nanak wrote the
following sabd:

ot marfe? aat? are? 392 fomn® femn
FEE7 niurgré ||

Bais suthan kaha’n gun tere ki=a

ki=a katha=o apara.

Where® should I sit’ to

chant’ Your® Praises®: which® of

Your Infinite Praises’ should I
chant®?

And, describing attributes of the
God, he wrote;

wBY &0 ' wa? wmrasT? 7
=175 sTHETTIT )

Alakh na lakhi=ai agam ajoni ti'n
natha’n nathanhara.

The indescribable’ cannot

be described: O Inaccessible’,
Unborn®, You'* are the Nath

(Guru), the One bestowing
Guruships.’

fom'” uf' 3RS I 3 AT AT
a3 '3 ||

Kis péh dekh kaharo ti1 kaisa sabh
jachak tu datara.

Who'” should I look” at™® to

say”® Your* description®, all*" are

the seekers® while You’* are the
bestowal.

ER)IE]
Fe® arag?® afg?” aug?® fog?® aTy°
H&3 Gfg g 1su3
Bhagtihin Nanak dar dekhhu ik nam
milai ur dhara. [14113|
Lacking devotion®, Nanak® looks’® to
Your Door*’ ; please bless me with
the®® Naan’®, that YOU may

enshrine’ it in my heart™. 14113l
AGGS. M1, p.1255 [1]

It is obvious from the aforementioned
sabd of Guru Nanak that human needs
some mode to contemplate upon that
Entity by reflecting upon the
attributes assigned by human
imagination. However, to share
wisdom incorporated in the pothi with
the congregations, it needed a place
and Guru Arjan Sahib in 1604 placed
the pothi in the specially erected
building called Harmandar Sahib
(Golden Temple).

Pothi with due reverence is called
Aad Guru Granth Sahib (AGGYS)
Guru Arjan in addition to his own
written bani collected Holy Scriptures
of preceding Gurus and like-minded
sages and saints to compile a very
unique Holy Scripture - the pothi. To
avoid any unwanted interjections, he
authenticated the pothi with quality of
indexing prohibiting any additions or
deletions to the scribed words.

The pothi (AGGS) signifies
uniqueness over other religious
Scriptures by incorporating writings
of the Sikh Gurus with similar
preaching/writings of sages and saints
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of diverse religious backgrounds.
Included in the pothi are writings of
medieval Hindu Bhagtas like Kabir,
RaviDas, SurDas, Saien, NamDeyv,
JaiDev; and also Muslim Saints like
Baba Farid, Bhikhan, Sattaa, and
Balwand. Majority of their sermons
were reflecting identical spiritual
message and in case there was any
conflict, Gurus added their own
viewpoints next to the Bhagat’s
version.

The Nanakian Philosophy
incorporated in the AGGS in general
is neither promoting anthropomorphic
representation of the God in human
forms nor establishing any station
(Deity, rivers, trees, or tombs etc. etc.)
for contemplating and emulating
attributes of the God. Howeyver, it
recommends contemplating the
WORD-sabd, comprehending it,
analyzing it, internalizing it, and
living righteously by adapting it in
domestic life.

The pothi comprising 5776 hymns of
the first five Sikh Gurus and the
Bhagtas. Guru Arjan contributed
(2216), Guru Nanak (976), Guru
Angad (61), Guru Amar Das (907),
Guru Ram Das (679), Bhagtas and
bards (937). [4]

(Numbers within parentheses reflect
the number of hymns contributed by
authors in AGGS)

Max Arthur Macauliffe [3], a British
missionary, was sent to India for
promoting Christianity, learning Sikh
Religious Scripture and traditions, to
help fellow missionaries in spread of
Christianity among the Sikhs. Instead,
after working on the interpretation of
the Holy Sikh Scripture, he himself
became a Sikh and he wrote about the
authenticity of the Guru's teaching, he
described as, "The Sikh religion
differs as regards the authenticity of
its dogmas from most other
theological systems. Many of the
great teachers the world has known,

have not left a line of their own
composition and we only know what
they taught through tradition or
second-hand information. If
Pythagoras wrote of his tenets, his
writings have not descended to us.
We know the teachings of Socrates
only through the writings of Plato
and Xenophanes. Buddha has left no
written memorial of his teaching.
Kungfu-tze, known to Europeans as
Confucius, left no documents in
which he detailed the principles of
his moral and social system. The
founder of Christianity did not
reduce his doctrines to writing and
for them we are obliged to trust to
the gospels according to Matthew,
Mark, Luke and John. The Arabian
Prophet did not himself reduce to
writing the chapters of the Quran.
They were written or compiled by
his adherents and followers. But the
compositions of Sikh Gurus are
preserved and we know at firsthand
what they taught.”

The noble laureate of Literature Ms.
Pearl S. Buck [2] after reviewing the
English translation of the Holy
Scripture done by Dr Gopal Singh,
wrote a letter of gratitude in 1962, “I
have studied the scriptures of the
great religions, but I do not find
elsewhere the same power of appeal
to the heart and mind as I find here
in these volumes. They are compact
in spite of their length and are a
revelation of the concept of God to
the recognition and indeed the
insistence upon the practical needs
of the human body. There is
something strangely modern about
these scriptures and this puzzled me
until I learned that they are in fact
comparatively modern, compiled as
late as the 16th century when
explorers were beginning to discover
the globe upon which we all live is a
single entity divided only by
arbitrary lines of our making.
Perhaps this sense of unity is the
source of power I find in these

volumes. They speak to a person of
any religion or of none. They speak
for the human heart and the searching
mind.”

Need for Pothi to be Established as
Parmesar — (Seat of the Eternal
being)

To establish a spiritual epicenter
(instead of deities etc. etc.) that is
permanent and perpetual, and at the
same time providing guidance,
consolation, and promulgates
commitment with enthusiasm in
optimism while referring to prevalent
social-ethical norms; Guru Arjan
compiled written bani of preceding
Sikh Gurus along with his own into a
pothi (book-Holy Scripture); and
called it as epicenter of the Parmesar-
the God. Because the Nanakian
philosophy incorporated in the pothi
reflects attributes of the God for
human contemplation and emulation
during individual’s domestic life on
earth.

Expressing thoughts about origin of
human with evolving relations and
indulgence in worldly affairs
including adherence to prevalent
religious rituals and rites during 16th
century India; Guru Arjan wrote a
lengthy hymn that follows:

IGF HIBT U Il Gaurree, Fifth Mahal:
yEn' argg? @m° 3* fonr® 1| uz° 93
7 g—égs whae T—l_fc’l“frrfm !

%11 g2 mm EE_IM Ju3'® | Hg
16 UHW E"E?}—'IS a-amw 8—@20 nal
a—e.-(,)-m ),H-H-a-,—c,)—22 1—‘_‘-23 a-aa-24 —625 2%26 I
a—‘e.—;—27 H-a—tﬁ; i

3% garf3® 93! a1l 3g8*2
]%“E,ss U3 15 Hg Ug Ha=rE | EJH37
ydt feaas® s gaa? |

Ayt lll—dp[ T2 e gt @\AS E_I_E“
e fasfir®® fagmar® 11211
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-F(-H-PGSO 3—651 m52 "d’l—dT?553 »@54 3-,%55

I gfe % mfir®” u=ed® ureg®® atga® |
-P‘EEHM %%2 WGS ),Ha-54 @@64 I H—,—F‘gﬁ
® T faanfaa®” e 131

WHGQ @EJO @ga-rﬂ ﬂ-di]- I H-|—8-|72 fgw
73 ﬂ—g74 u—,a-75 a—oﬁ76 "

A" F36378 uames’® gar® | ares’
! F9d1%? Far&®® Fard 18|

1—_|-,3ﬂ-85 ea—é—SG gaa-87 Ma— -IQL-]"ESS I UHSQ -uf’
-tﬁ-QO méﬂ 1—‘_‘—(54]-92 ﬁ:"‘e-gfi I )

HIIZ UuATg™ €A% g™ | faatir®’
A A wirarar' % 1y

‘;]-|°C|T-[101 mfg'l(ﬁ %3103 33104 f(ﬂb‘ﬂ?)—r
105 I W']OG W']W mos W'IOQ g
a0 — —
ga-ﬂﬂ Fln'cl'l?ﬁ112 HTU113 a-[€114 a—ﬁ-ﬂﬁ [RY)
E@HG m117 WHS ;lT;fﬂg @120 "é“
5,3121 g@122 ga—H-r'I23 ﬂ—d_]124 e EﬂBTQS Il
WQG m127 ﬂ_‘HS'IZS e 331129 Il
37 AT mine 0 nmaz™ wmyrd ™2 1 g
313-133 Eﬂ-ﬂ—r134 6ﬁE]S"5135 W-,a—ﬁﬁ o0
u-,a-a-)_l-137 a—,—138 }H"g-139 ) UHMO I a—@€14
1 35-1142 3-,-143 a—,—14; WQ-MS_ I o
E(UMG m147 ﬂ—_]—HMS ]Oaa—u-[MQ a—%150 Il
f‘e%ma“ﬁo T5'%" Arorfar'®? 336 Itis
I

Describing origin of human race, its
transitory existence and indulgence in
worldly affairs, Guru Sahib wrote:
First', they come’ forth from® the
womb”’
And becomé’ attached™ to their
children®, spouses’ and families®.
The foods"" of various' sorts" and
display of various™ clothes”,
Will surely’® " pass-away'®, O
wretched mortal”°! |I11]

from eons to establish ‘a place/
station/center’ for God in various
religious forms and formats. Such
practices are obvious in the number
of religious places, deities, trees,
tombs, water sources, and natural
forces like sun, fire etc. As the
natural law dictates that creation is
subject to demolition as well and
then evolution anew, the imaginative
centers/stations for the God also
keep on changing from time to time.
Guru questioned whereabouts of
permanent and perpetual spiritual
epicenter, when he wrote:
What*! is that

place® which® never’ perishes
What is that Word®® by which® the
polluted-intellect’™ is purified *' ?
I11Pause™ll

26?

According to Vedic philosophy,
there are several ‘Lokas/spiritual
stations’ existing under various
titles, the significant few are
mentioned by name and brief
description of activity by the Gurus
as follows;

In® the Realm™ of** Indra™,

death™ is sure and certain.

The Realm of Brahma’ is transitory
and shall

not”’ remain® permanent’®.

The Realm™ of Shiva® shall” also
perish44.

The

three® confusing® dispositions™ (Ra
jas, Sato, and Tamo) of Maya® shall
vanish. 11211

The mountains’’, the trees’’, the
Earth52, the sky53 and’® the stars™;
The Sun®, the M00n57, the wind58,
water”’ and firew;

Day® and night®, fasting® days and
their superstitions64,'

The Shastras®, the Simritees®® and
the Vedas® shall pass away®. 1131l

The sacred shrines” of pilgrimage,
gods™, temples”" and holy books;
r0saries72, ceremonial tilak” marks

the pure’®, and the performers’” of
burnt offerings;

Wearing loin cloths™, bowing in
reverence’® and the enjoyment” of all
sensual® tastes; all these, and
all®people®, shall pass® away®’. 1141|

Social castes™ , races‘%,

Muslims®” and Hindus®:

beasts®, birds” and the many
varieties’' of beings® and creatures®;
The entire world’ and the

visible” universe® -

all” forms'” of existence shall’® pass
away” . 15l

Guru giving description of the
spiritual epicenter and how to realize
it explained it as follows:

Living in equanimil‘yw],

praising'®” the attributes of the God,

devotional'” worship, realizing
essence'through Spiritual
intellect]05,'

creates such an
imperishable'® true'”
eternal’® bliss."”

There'!, the Saadh Sangatl 12 (the
Company of the Holy),
contemplates'” essence of

attributes’" of the Akal Purakh."”
That is where''® the Center''® of

Realization'' of the God’ attributes

dwells" forever'”® 161

There is no fearm, doubtm,
sorrows"** or worries'”;

there is no'*® coming'*® or going'”’,
and no death'.

There is eternal bliss"’, and the un-
struck celestial

melodious™ concerts'”.

The devotees™ dwell"* there,
with'* the Kirtan' (singing praises
of the God attributes) 11711

place'’ for

139 438
of*% Supreme
140.

The infinite expanse
Creator™” is inexplicable
Who'! can'® embrace ITs"'* conte
mplation' ?

Saysm Nanak'*, on whom'*® God

150 149
showers™" ITs grace ™,

o163
.. 74 that person realizes ™ the

Mythologists have been attempting on the forehead, meditative people’”, spiritual’® center'® in the holy
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company'® 1181141l
AGGS. M5, p. 237

From the aforementioned sabd it is
apparent that Guru did not believe in
any form or feature of the Supreme
Entity other than the prevailing
essence of ‘One-in-All’ that is
infinite, invisible, indescribable,
fathomless, non-anthropomorphic, yet
perceived in every aspect of the
creation and beyond.

Guru Nanak believing in power of the
word (sabd) wrote his bani clearly
explicating the immanent and
transcendent nature of the God
through natural phenomena. The
succeeding Sikh Gurus supplemented
the bani of Guru Nanak and added
their own to help populations
comprehend the real Truth of the God
and its creation. Thus, the pothi (Aad
Guru Granth Sahib) was compiled and
revered by Guru Arjan designating it
as the core essence of the Parmesar—

Udt ugHAg o g3,

Parmesar — The Supreme Entity —
the GOD

Knowing that the humanity, in
general has the capacity to be
deceived or deceives itself by
believing in anything but the truth;
most religious authorities with their
clever, but often abstruse meanings
have been shielding truthful
interpretations of the Reality from the
humanity. They have been
promulgating presence of fearful and
judgmental God in the very midst of
human ignorance, doubts, fears, and
sinfulness. In other words, many of
the superfluous and superstitious
beliefs that Guru Nanak and the
succeeding Sikh Gurus did not
approve, rather promulgated evolved
change with time and resilience. That
is why Gurbani recommends
application of (Bibek Budhi-
discriminating intellect) scientific
critical analysis in evaluating

“historical theology” and false
promulgation of religious ethos. The
Gurbani written by Guru Nanak
promulgates the GOD — ONE IN
ALL, Eternal, being truthful, loving
and caring that is beyond time and
space, fearless, inimical, unborn, and
never in anthropomorphic.

The realities of the Aad Guru Granth
Sahib (AGGS) affecting human life
are surely essential for our ability to
identify with and own the faith that it
embodies. As promoted by the
Gurus, the gurbani has essential
clues for us to learn that how we
might discover God’s presence in the
midst of our own fears and
foolishness. Guru Nanak giving
description of the God wrote:

gaH! eara? fearsr ||

g w738 & 7rs |

WATH® nidtgg® @10 = I

a3 432 wfe wie™ Sftmr™ )

7 afy feyra®™ fan

F gfs'® At || 39 ugAtfe!” ugn'®
ue'® ureh |l

WA, H: 1, UaT 838.

First of ALLI, The One' Universal
Creator’ is unique’;

Immortal’, unborn’, beyond social
class® or involvement’ ;

IT is inaccessible® and
unfathomable®, without form™ or
featurel L.

Searching”, critically”, realize” the
God in each and every aspect'? of
creation.

Be a sacrifice’ to one who
realizes'%and inspires others to do
the same.

By Guru's Grace'”, I have obtained
the supreme’® bliss". 11l

AGGS, M 1, p 838.

From the foregoing quotation, Guru
Nanak is clearly promulgating
pervasiveness of the God in all
aspects of the nature and natural

phenomena and that includes
humanity as well. The spiritual
influence and teaching of the AGGS
is of crucial importance with respect
to the role it plays in our learning of
the discoveries of science and how it
relates to the challenges of truthful
living.

Guru Nanak, comprehending vagaries
prevailing among the religious praxis
of his time, and feeling need for
logical and scientific analytical
methods and searchers for realization
of the Ultimate Realty wrote:

At Afaz? e st f3u3*” I8R° a9
3% grerfent” ||

UHS -u—(gg-ua- ?;,80[10 83-11 -&”%112-m-u13 yr
gy 'urfen’® | _

%1;;”363-18 a.ﬂ-mw mzo EJT'ET% GG
gy
QT_ﬁ25 @—u%[% 8—,—tﬁ27 WZS zl-@29 8?8
gfe® :drd ECEICI —

WAaM, H: 1, UaT 1255

They are not satisfied’ by the
truthful' realization® of Naan’;
although, they pretend’ to understand
the Truth; and, waste’ their lives in
egotismS.

By indulging'' in attachment to
other’s wealth®, the other women,
% and by slandering™

They live disrespectful” life and
suffer’ doing wrongful deeds.

By critical analysis™ and
contemplating in spiritual wisdom™ of
the words in gurbani, a Gurmukh®,
focuses” awareness'® on selfless
service'’, and joyfully reflects’ on
attributes® of the Parmesar.

The researcher” ‘(Khoji)’ comes
forth26, and the

debater” (argumentative debtor of
Vedas) dies down*®and
sacrificing® myself, I admire the
graceful blessings of the Akal
Purakh.”’.

AGGS, M 1, p 1255.
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The significant word applied here is
‘khoji-d+f" the ‘researcher’ that learns

the ultimate truth and gets
appreciated. He applies “Bibek Budhi”
discriminative intellect to critically
and closely analyze each word written
in the Holy Script (AGGS),
describing scientific and logical ways
of the natural phenomena and its
application to the humanity. Guru
Nanak, by exposing falsity of
iniquitous religious praxis of the
religious leaders/mentors of the time,
wrote:

3" 8fg? Haerg® ufe? Ined® &
AHSTie® A’ |

13t Pymy® g 10 g | Brser T2
gl 7 Al

WdIdH, H: 1, UaT 139-140

While telling2 lies', and

eating’ others’ share, (HTE'F - TTH,

YT IF),

And yet, they go out’ to
preach® others’.

Living in deception®, they

deceive' themselves’, and their
followers'! as well.

Nanak says; Such” seem' to be the
religious leaders/mentors" of the day.
11

AGGS, M 1, p 139-140

The gurbani narrated and written as
the Holy Scripture reflects very sound
statements relating to the TRUTH
about the God, nature and natural
phenomena. The Ultimate Reality,
according to Guru Nanak, is to be
understood, and internalizing its
essence, to be realized without any
mythological miraculous stories
created by humans. It all depends
upon the concept and interpretation of
the Truth and the nature/creation that
the “WORDS” are applied by
humanity to designate the God with
their desired attributes.

It is only the human that claims, “the
‘word’ originated from/with the
God; thus the ‘word’ is God”; a
popular belief being promulgated by
almost every religious and non-
religious mentor. It does not matter
how high or how deep religious
authorities wish to heap admiration
upon the God for “The Word and
divinity”’; when critically analyzed, it
all comes to originate from human
mind. Guru Nanak, in the following
sabd explicates the concept of God
when he wrote:

3 UTggH' UgHHG® 7&° & Mt |l

3 gaHt® wrfa® fmfe” Arfa® maredt?
I

@a.rm a—u'l'l e 1—_|-|—8Cr ﬂg—wﬁ ]06(@ gﬁU'IS
et

I HI H—PJ15 ea—'ﬁga—m Wﬂ HE'PE!S”B@
=t

3P gfarz?! 332 g3792 e &
=ailll

87 335% A299%® &’ W 5 ue
NG

-m-ﬂ- a—Fé.USO Wm E—%WSZ

f3m Af3ae™® Re® gredt® |

far®® qa¥ s wme 3fe¥ A fgg = ar
ERisd[Ell

WA, H: 5, st 1095.

o Supremel Godz, being
Transcendent, You do not

take’ birth’.

By the Hukam® (universal laws
ordained in natural phenomena), the
Universe/ Earths’ are formed6 s and
by forming® these, You merge’ into
them.

Your'® Form!! cannot be known'?;
how can one contemplate™ on you?
You'” are pervading” and
permeating’® all nature'®: You
Yourself reveal'® Your creative

potency through the nature and
natural phenomena.

Your® treasures®’ of

devotional® worship are
overflowing®; they never decrease®.
The value®® of Your attributes as
gems”, jewels*’and

diamonds® cannot be estimated”’.
The one blessed”’ with

your’! kindness® is linked™ to the
service™ of the True Guru™.

One’ who sings™ the Glorious
Praises of the Akal Purakh

never” suffers any deficiency™. 13|l
AGGS, M 5, p 1095.

There are several sabds narrated and
written by the Sikh Gurus and sages
in the AGGS that emphasize the
human attributive perceptual concept
of the God. It further explicates that
human being part of the nature,
should realize the nearness of the God
merged in the nature and natural
phenomena. Despite the fact that most
of the Holy Scriptures promulgates
realization of the God from within the
core of consciousness, people are
often dissuaded by the self-serving
religious contractors in believing the
separation of human away from the
distant God. The words spoken and
written in the Holy Scriptures in
praise of the God, are all originated
from the Prophets as humans born on
this very earth.

CONCLUSIONS

The original ‘POTHI’ (Aad Guru
Granth Sahib) compiled and placed in
Harmandar Sahib by Guru Arjan
(although not available anymore), has
been further updated by the 10" Guru,
Guru Gobind Singh, by adding the
writings of the 9" Guru, Teg Bahadur.
The AGGS is marked establishment
of sacred Scripture to be revered by
humanity for learning with the word/
sabd about mystery of the God and Its
creation through Nature, and natural
phenomena.

The change in life—thought—belief
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and faith is inevitable with changing
times and environments. However,
the TRUTH is ever alive and never
changes in the eyes of the beholder.
Guru Nanak realized the Truth being
immortal, when he wrote:

A YgsT J< STt Higr e & ume ||

The Truth is beyond time, never ages;
and when realized, never

dissipates.

AGGS. M1, P. 956
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